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better gender-balance than the canon of the Bible.

Because women’s witness from the Bible is silenced, the present
Sunday lectionary teaches that, apart from their function as the moth-
ers of sons, there is nothing significant enough about women’s expe-
rience to celebrate as *Word of the Lord.” This silence betrays a mind-
set that women are human only to the degree that they are like men, It
tells women that they should be honored to identify with the stories
and images of men and to make them their own ideai. It tells men that
they have nothing to learn from the women in the Bible; it appears to
be protecting them from identifying with these lesser humans. This
silence also discloses another premise of the androcentric hermeneutic
of the compilers of the lectionary: women’s particular experiences as
women are irrelevant to the lives of Christians. Thus, itis perfectly
consistent to suppress and silence the images and stories of the women
in the Bible and honor the admeonition: “I permit no woman to teach or
have authority over a man; she is to keep-silent” (1 Tim 2:12). An
androcentric hermeneutic that conceives of women as the most appro-
priate image for human deficiencies, marginalizes women as deriva-
tive, disposable beings, who, if not silent, silenced, and submissive
are dangerous to men, has significant negative consequence for both
the sons and deughters of an msutuhon that claims for itself the i unage
of “mother.” :

Notes

! A lectionary is (1) a teble of readings {(or orda) that are appointed to specific

occasions on the church calendar or {2) a book that contains the full-text of these

readings in the sequence in which they will be introduced. Unless otherwise nated,
the term “lectionary” refers to a table of readings and words “lectionsry,” “table
of readings,” and “orde” arc synonymous in this study,

2 James A. Sanders, Canon and Community: A Guide to Canonical Criticism
(Philadelphia; Fortress, 1984), 178.
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1990), 120-121.
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7 A brief discussion of the inherent problems in the terms “0ld" and “New
Testament" and other designations for the two collections in the Christion Bible is
found in James A. Sanders, “First Testament and Second,” Biblical Theology
Bulletin 17 (1987); 47-9,

¥ Feminist exegetes, liturgical scholars, and theologians have been aware of
problems in the Sunday lectionary for some time. However, few publications are
devoted to how women are presented in the contemporary lectionaries; even fewer
focus on the Catholic lectionary, Studies that are not cited elsewhere in this article
include: Brigit Janetsky, “Thre Namen sind im Buch des Lebens: Frauengeschichte
und ernevertes Lektionar,” in Teresa Berger and Albert Gerhards, eds., Liturgie
und Frauenfrage (St Ottilien: OES, 1990); Marjorie Proctor-Smith, “Lectionaries—
Principles and Problems; Alternative Perspectives,” Studia Liturgica 22 (1992):
84-99; Carol J. Schlueter, “The Lectionary: Toward a More Balanced Selection of
Texts,” Consensus 18 (1992): 65-75, and her “The Gender Balance of Texts from
the Gospels. The Revised Common Lectionary and the Lutheran Book of Wor-
ship,” Currents in Theology and Mission 20 (1993): 177-186; Eileen Schuller,
**Some Criteria for the Choice of Scripture Texts in the Roman Lectionary,” in Peter
C. Finn and James M. Schellman, eds,, Shaping English Liturgy. Studies in Honaor
of Archbishop Dennis Hurley (Washington DC: Pastoral Press, 1990), 383-404.

? Missale Romanum ex Decreto Sacrosancti (Ecumenici Concilii Vaticani I1L
Instauratum Auctoritate Pauli PP. VI Promulgatum, Ordo Lectionum Missae.
Editio Typica (Vatican City: Typis Polyglottis Vaticanis, 1969).

1" Jse of this lectionary became mandatory throughout the world on the First
Sunday of Advent, 1971,

" The sigla A, B, and C are uged to designate each year. Year C is assigned to
the calendar years that are divisible by 3.

2 Each vear is assigned one of the synoptic gospels: A = Matthew, B = Mark,
C=Luke, John's Gospel supplements all three years.

3 Anpibale Bugnini, The Reform of the Liturgy 1948-19735, tr., Matthew 1.
O’ Connell (Collegeville: Liturgical Press, 1990), 406-25.

4 Missale Romanum ex Decreto Sacrosancti (Bcumenici Coneilii Vaticani IL
Instauratum Auctoritate Paoli PP, VI Promulgatum, Ordo Lectionum Missae.
Editio Typica Altera (Vatican City: Libreria Editrice Vaticana, 1981).

5 The RLassigned different gospelselections foreach year in the triennial cycle
to feasts such as Holy Family, the Baptism of the Lord, Ascension, and Pentecost
butit provided only one set of firstand second readings for each of these feasts. The
RL2 retains the readings assigned by the RL and assigns them to Year A, provides
alternative sets of first and second readings for Years B and C, and indicates that

* the first and second readings assigned to year A may be used in Years B and C,

Other changes are minimal. See Alan Detscher, “The Second Edition of the
Lectionary for Mass,” Liturgy 90 (1993): 4.
' National Liturgical Office, Lectionary: Sundays and Solemnities (Otiawa: -
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Canadian Conference of Catholic Bishops, 1992). This full-text lectionary pro-
vides readings from the New Revised Standard Version, modified slightly.
7 Vatican I, “Sacrosanctum Concilium,” 51, in Austin P. Flannery, ed.,
Documents of Vatican 1 (Grand Rapids: Eerdmans, 1975), 17.
i 8 Fohn Reumann, “A History of Lectionaries: From the Synagogue at Nazareth
1o Post-Vatican I1,” Interpretation 31 (April, 1977): 129. For alistof the American
"lectionaries see Horace T. Allen, Jr., “Introduction,” Common Lectionary: The
Lectionary Proposed by the Consultation on Common Texts (New York: Church
Hymnal Corporation, 1983), 8 and 24-5 notes 7-14.

12 Eileen Schuller, “The Bible in the Lectionary,” in Donald Senior, etal., eds., -

The Catholic Study Bible (New York and Oxford: Oxford University Press, 1990),
450.

o Jarnes White, Christian Worship in Transition (Nashvﬂle Abingdon, 1976),
139,

1 Protestunt Episcopal Church in the United States of America, The Book of
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Ceremonies of the Church (New York: Seabury and Church Hymnal Corporation,
1979), 889-921. .

2 Inter-Lutheran Commission on Worship, Lutheran Book of Worship, Minis-
ters' Desk Edition (Minneapolis: Augsburg and Philadelphia: Board of Publica-
tion, Lutheran Church in America, 1978), 121-170.

- Consultation on Common Texts, The Revised Common Lectionary (Nash-
ville: Abingdon, 1992). The Common Lectionary (hereafter; CL) was designed as
a consensus lectionary. It was patterned on the RL and its variants. CL provided o
table of semi-continuous First Testament selections for most of the Sundays after
Pentecost, The CL was adopted by meny Anglican and Protestant churches
throughout the world. It was replaced by the CL2 in 1992, The CL2: a) expands the
table of semi-continuous First Testament readings for Sundays after Pentecost; b)

provides an alternative table of First Testament readings that correspond to the-

gospel selections following the pattern of the RL, EL, and LL; ¢) adds or adjusts
pericopes to call greater attention to the women in the Bible; d) attempts to avoid
readings that lend themselves to anti-Tudaic interpretations (see “The Story of the
Common Lectionary,” in Consultation on Common Texts, Revised Common
Lectionary, 75-9). The CL.2 was approved for use as an alternative lectionary by
the 1994 General Convention of the Episcopal Church. It will be adopted by the
Bvangelical Lutheran Church of America on the First Sunday of Advent, 1995,
# Although the selections in the CL2 introduced many more women into its
selectiods, many problems found in the RL and its earlier variants were not
resolved by the CL2. An analysis of the issues pertaining to women in the CL2 is
a separate exercise. A preliminary study, “*Women in the Roman and Coramon

Lectionaries: Interpretations of Women from the Bible,” was presented by the-

-author at the annual meeting of the Society of Biblical Literature, Chicago, 1994.
= “Introduction,” I:2, Lectionary for Mass (New York: Catholic Book Publish-
ing Co., 1970), 9.
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Education and Ministry, An Inclusive Language Lectionary (Atlanta: Tohn Knox,
1083-1985, Rev. ed. 1986-1988).-

* Gail Ramshaw and Gordon Lathrop, comps., Izcnonary Jor the Christian
Peaple (New York: Pueblo, 1986). '

3 See Detscher, “The Second Edition,” 4-7.

M Although the NCCB has authorized the use of other versions of the Bible in
Catholic liturgies, the copyright of the NAB is held by the Confraternity of
Christian Doctrine, Washington, DC. There are financial incentives forpromoting
the NAB as royalties are paid for its use in umbn lectionaries, personal missals, and
disposable missalettes,

* For an assessment of the 1986 revision see Herbert G, Grether, “Translations
and the Gender Gap,” Theology Today 47 (1990): 302,

3 Detscher, “The Second Edition,” 5.

* [bid., 6.

¥ Ihid., 7.

% At present, the Canadian Bishops remain committed to the NRSV.

7 See Letty Russell, Feminist Interpretation of the Bible, ed., Leity Russell
{Philadelphia: Westminster, 1985).

* God-language is the very heart of the Bible and liturgy, and God-language
continue to perpetuate and reinforce an androcentric ideclogy in public worship.
If there is a growing consensus between ferminists and the institutional churches
that when speaking about humans it is essential to use inclusive terms, the
institutional churches have shown little inclination to meke more than modest
adjustments to the prominence of male-specific terms for God and male images of
God in liturgy. This issue is discussed in Proctor-Smith, Jn Her Own Rite, 85-115;
Mary Collins, “Naming God in Public Prayer,” Worship 59 (1985): 301; Gail
Ramshaw-Schmidt, Christ in Sacred Speech: The Meaning of Liturgical Language
(Philadelphia: Fortress, 1986), 54-6. (See also Elisabeth A, Johnson, She Who Is:
The Mystery af God in Feminist Theological Discourse [New York: Crossroad,
1992]).

¥ Miriam Therese Winter, A Feminist Lectionary and Psalter, 3 vols. (New
York: Crossroads, 1990-92); Barbara Bowe, et al., comps. and eds., Silent Voices
and Sacred Lives. Women's Readings for the Liturgical Year (New York and
Mahwah: Paulist Press, 1992),

4 Marjorie Proctor-Smith, “Images of Women in the Lectionary,” in Elisabeth
Schilssler Fiorenza and Mary Collins, eds., Women Invisible in Church and
Theology (Edinburg: T & T Clark, 1985), 53-60.

4 Jean Campbell, “The Feminine as Omitted, Optional, or Alternative Stary: A
Feminist Review of the Episcopal Bucharistic Lectionary,” Proceedings of the
North American Academy of Liturgy (1990), 66,
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2 George A. Lindbeck, The Nature of Doctrine: Rel:g:an and Tkealagy ina
Postliberal Age (Philadelphin: Westminster, 1984).

4 Ibid., 118,

# Thid,, 34.

41 Reumunn, “History of Lectionaries,” 128, -

4 B.p,, Philip McBrien, How to Teach with the Lectionary (Mystlc. CT:
Twenty-Third Publications, 1992).

Y1E,g., Seasons of Faith (New York; Brown-Roa, 1991); Lectionary Teaching
Resources (Denver: Living the Good News, Inc., 1976-1995); Opening the Word
(New York: Sadlier, 1551},

48 E.g., David Philippart, ed., At Home with the Word (Chieago; Liturgical
Training Publications, 1993).

4 (1) Gn 2:18-24 is appointed to the 27th Sunday in , Year B (hereafter the
symbal “=" will be used in place of the words “is appointed to the” when nating
the occasion of each assignment); (2) Gn 2:7-8, 3:1-7 = 1st Sunday in Lent A; (3)
Gn 3:5-15=10th Sunday in Year B; Gn 3:9-15, 20 =Immaculate Conception, Note:
Three Sundays that fall between the 6th and 12th Sundays of the Year are dropped
each year to accommodate the date of Easter and the American observance of
Corpus Christi on the Sunday that follows Trinity Sutiday. Thus, in Year B the
readings for 10th Sunday are not used when this Sunday is suppressed to
accommodate the date of Easter.

3 Gy 18:1-100 = 16th Sunday in Year C. Sarah is also mentioned in Heb 11:1-
2, 8-19 = 15th Sunday in Year C.

5! I Kgs 17:10-16 =32nd Sunday in Year B; 1 Kgs 17:17-24=10th Sunday in
Year C. .

527 Kgs 4:8-11, 15-16a = 13th Sunday in Year A,

5The RLand RL2 authorize using the readings assigned to Lent in Year A every
year. This practice is recommended by the Rite of Christian Initiation for Adults.

s+ Bathsheba is obliquely referred to as the “wife of Urigh” in 2 Sam 12:7-13 =
L1th Sunday in Year C. In addition, Tamar, Rahab, Ruth and the wife of Uriah are
introduced in Mt 1:1-25 that is included ini the gospel on Vigil of Christmas.

% Gn 16:1-6, 21:1-3 = Holy Family B.

% 1 Sm 1:20-22, 24-28 = Holy Family C.

57 The only specific reading from the First Testament that must be read at the
Easter Vigil is the account of the erossing of the sea from Ex 14:15-15:1. Although
the 1981 ordo did notchange this selection, the new Canadian lectionary inserts Ex
15:20 before 15:1a. Thus, the lessorused in Canada introduces Miriam the prophet
who led women with tambourines in a dance 1o celebrate the deliverance at the se.
Itis possible that this verse was also added to the U.S. edition. It is only one verse,
but it is a commendable adjustment.

B Wis §:12-16 =32nd Sunday in Year A; Prov 9:1-6 = 20th Sunday in YearB;
Wis 7:7-11 = 28 in Year B; Proy 8:22-31 = Trinity Sunday in Year C; Sir 24:1-4,
8-12 = 2nd Sunday after Christmas ABC; Bar 3:9-15, 32-4:4 = Easter Vigil ABC.

59 8th Sunday in Year C. The 8th Sunday of Year may be dropped to adjust for
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the date of Easter, Sec note 49 above.

0 I 66:10-14c = 14th Sunday in Year C.

& 27th Sunday in Year B, Gn 1:26-30 and 5:1b-2 speuk of a two-gender
simultaneous creation in which both female and male are endowed with the image
and/or the likeness of God. Gn 5:1b-2 is not in a selection, but Gn 1:1-2:2 i
appointed to the annual Baster Vigil, By appointing Gn 1:1-2:2a to the Easter Vigil,
the lectionary provides a lesson that affirms the equality of all humanity at its most
solemn liturgy. Although this lesson may be dropped from the Vigil readings, the
majestic creation hymn that opens Genesis is generally read.

2 Phyllis Trible calls attention to the fact that the term ezer (NRSV = helper;
NAB = partner} is most often used to describe God's relationship to Israel in God
and the Rhetoric of Sexuality (Philadelphia: Fortress, 1978), 90

4 Trible, God and the Rhetoric of Sexuality, 72-143.

% David Joblin, “The Myth and Its Limits in Genesis 2:4b-3:24," in The Sense
of Biblical Narrative: Structural Analysis in the Hebrew Bible (Sheffield, England:
ISOT Press, 1986), 17-43. See also Pamela J. Milne, “Eve and Adam: Is a Feminist
Reading Possible,” Bible Review 4 (1988): 12-21, 39,

& Susan Brooks Thistlethwaite, “Every Two Minutes: Battered Women and
Feminist Interpretation,” in Judith Plaskow and Carol P, Christ, eds., Weaving the
Visions: New Patterns in Feminist Spirituality (Sun Francisco: Harper & Row,
1989), 311, ‘

% Ibid., 311.

& 16th Sunday in Year C.

8 Sugan Judith, “Genesis,” in Carol A. Newsom and Sharon H. Ringe, eds.,
Women's Bible Commentary (London: SPCK and Louisville, KY: Westminster,
John Knox, 1992), 18,

% Marie Louise Uhr, "“The Portrayal of Women in the Lectionary,” St Marks
Review 135 (1988): 23.

" Typology is a complex issue that ofien lends support to Christian anti-
Judaism. See Gail Ramshaw, “The First Testament in Christian Lechonanes -
Waorship 64 (1590): 494-510,

" Engene O'Sullivan, “Some Criticisms of the Lectionary,” in Pﬂtrmk Rogers,
ed., Sowing the Word; Biblical-Liturgical Essays (Dublin: Dominican Publica-
tions, 1983}, 31. :

™ Ann McGrew Bennett, From Woman-Pain to Woman-Vision: Writings in
Feminist Theology, ed., Mary E, Hunt (Minneapolis; Fortress, 1989), 81-2.

*  TTrible, God and the Rhetoric of Sexuality, 40.

™ Reginald H. Fuller, “The Three-Year Bucharistic Lectionary,” Occasional
FPapers. Standing Liturgical Commission 1 (November, 1982): 2.

™ Acts 1;12-14 = 7 Easter A; 1 Cor 1;10-13, 17 =3rd Sundnym Year A,

 Acts 1:14 = 7th Sunday in Easter A.

™ Acts 5:14 = 2nd Sunday in Easter C.

™ Acts 6:1 = 5th Sunday in Easter A,

™ Acts 13:50 = 4th Sunday in Easter C.
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¥ Gal 4:4-7 = Mary Mother of God (January 1).

B Gal 3:26-29 = 12th Sunday in Year C, When the American observance of
Corpus Christi falls on the 12th Sunday of the Year in Year C, this rcadmg will not
be introduced. See note 50 above.

1., 1 Cor 11:2-15, which decrees women are lu be veiled; | Cor.14:34-35,
which demands women's silence in the church; 1 Thes 4:4, which advises men to
take “a wife" to insure their own holiness (note: “wife” is o translation of skeuos
that literally means “a vessel"); 2 Tim 3:6-7, which describes women as unstable
and incapable of making a rational decision; I Tim 2:9-15, which denies women
the right 1o teach and makes women's salvation dependent cn childbearing
“provided she lives a sensible life in constant faith and holiness” (1 T1m 2:13).

8 215t Sunday in Year B. :

¥ “Introduction,” V1:7:c, The Lectionary for Mass, 10

8 Detscher, “The Second Edition,” 5.

B The RL2 provides alternative second readings for Years B and C but the
reading from Col 3 remains an option. It will be interesting to see if parishes use
the reading for Year A every year or 1ntmduce the alternative sclecuons in Years
Band C.

¥ Origins 5 (1975): 702-6.

" Valerie Saiving, “The Human Situation: AFcrmmnc View," in Carol P. Christ
and Judith Plaskow, eds., Wamanspirit Rising: A Feminist Reader in Religion (Sun
Francisco: Harper & Row, 1979), 37; Wanda Deifelt, “Of Gardens and Theology:
Women of Faith Respond,” in Musimbi R.A. Kanyoro and Wendy S. Robins, eds.,
The Power We Celebrate: Women's Stories of Faith and Power (Geneva: WCC
Publications, 1992), 11.

# ugiryoture and Order of Readings from Mass,” 66, 93, 95, 97, 99, 100, 105,
108, Lectionary for Sundays and Solemnities, XXii-xxx.

WMy 4:12-23 =3rd Sunday in Year A; Mk 1:14-20 =3rd Sunday in Year B; Lk
5:1-11 = 5th Sunday in Year C; In 1:35-42 = 2nd Sunday in Year B.

- 91Mt16:13-20 =215t Sunday in Year A and the Feastof Sts. Peter and Paul (The
Feast of Sts. Peter and Paul has precedence over the Sunday cycle whenever June
29th falls on 4 Sunday); Mk 8:27-35 = 24th Sunday in Year B; Lk 9:18-24 = 12th
Sunday in Year C; In 6:60-69 = 215t Sunday in Year B.

* Foralist of the gospel parallels introduced in the RL2 see Normand Bonneau,
“The Synoptic Gospels in the Sunday Lectionary: Ordinary Time,” Questions
Liturgiques. Studies in Liturgy 74 (1554): 154-65.

9 Ruth Fox, “Strange Omission of Key, Women in Lectionary,” Nationkl
Catholic Reporter 30 (May 13, 1994): 13-4,

% For a list of the gospel readings in the RL2 that introduce stories about women
see Schuller, “Women in the Lectionary,” 110-2,

% Mk 1:29-39 = 5th Sunday in Year B.

% 3(th Sunday in Year A,

9 Mk 12:38-44 = 32nd Sunday in Year B.

%8 Mk 3:31-35 = 10th Sunday, in Year B.
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 28th Sunday in Yesr B.

18 Mk 10:17-30 = 2Bth Sunday in Year B.

M In 4:5-42.

1 Jn 4:4-3, 19-26, 39-42,

9 In 11:1-45.

W In 11:3-7, 17, 20-27, 33-45.

105 13th Sunday in Year B, :

%4 The passion narrative from Johri is introduced on GoudFrldﬂy Thisnarrative
mentions that Mary the mother of Jesus, Mary the wife of Clopas, and Mary
Magdalene stood at the Toot of the cross. It also reports Jesus® discussion about his
mother with the disciple he loved (Jn 19;25b-27),

07 Elisabeth Schilssler Fiorenza, In Memory of Her A Feminist Thealagzcal
Reconstruction af Christian Origins (New York: Crossroads, 1983), xifi-xiv.

18 Thid., 128-30.

W9 Proctor-Smith, “Liturgical Anamnesis,” 405-6.

WLk 7:36-8:3 = 11th Sunday in Year C.

"1 Jane Schaber, “How Mary Magdalenc Became a Whore,” Bible Review 8
(1992): 30-37, 51-52.

"2 1n Year C Lk 7:36-50 (11th Sunday) and Jn 8:1-18 (5th Sunday of Lent) use
women to image human sinfulness. Jn 8:1-18 is the story of Jesus’ encounter with
awoman caught in adultery. Although the men who wish to stone the woman come
torecognize that they too are sinful, the woman's sin is specifically asyociated with
gender, the sing of the men are not. Together the two readings can lend themselves
to the suggestion that women, as women, are especially inclined to smfulness.

113 Proctor-Smith, “Liturgical Anamnesis,” 406-7.

4 Pontifical Biblical Commission, *“The Interpretation. of the Bible in the
Church,” IV:C:1, Origins 23 (January 6, 1994) 1, 499-524.

1% Pontifical Biblical Commission, *“The Inlcrpralﬂhon of the Bible in the
Church,” LE:2, 524,

Y& Bygnini, The Reform of the Liturgy, 410,



